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Asian theologians, mainly from China, Japan, and Korea, such as C.S. Song, This student will first review and then
critically comment on the.

Secondly, Pieris, while appreciative of Latin American liberation theology, argues that social analysis is
necessary but insufficient for Asia. Forming their own interfaith dialogue groups, and creating their own
foundational concepts, Asian theologians are indeed struggling for a full humanity in their construction of a
relevant theology. No oppressed minority group is going to join with the majority in a common fight for
justice while the latter insists on ignoring racism in its own group, or in exhorting the minority to regard the
race problem as secondary to class analysis. But on the other hand, to ignore the sociopolitical factors in order
to accent religion and culture only serves to make the latter the opiate of the people. Christian attempts to
accommodate other religious ideas are observable particularly in Buddhist countries. Of course, Latin
American liberation theologians have long practiced this type of social analysis in order to unmask the root
causes of systemic poverty in their continent. He says, for example, that just as the Holy Spirit works in a
Westerner's consciousness to bring about Christian conversion, so he works in the Zen Buddhists of Japan to
bring about satori enlightenment of the mind. Of course Asia is extremely complex -- even the use of "Asia" is
contested -- and any shorthand description of it can easily be challenged. Today in several Asian countries the
ark would be carried by rickshaw, horse, motorcycle, or car. Due to the existence of very divergent religious
cultures in Asia, the content of Asian theology is also diversified. This situational theology may not be in
agreement with the biblical and historical doctrines of the Christian church, and yet it speaks to concrete
situations in Asia. Because of rising nationalism and reassertion of traditional values in Asia, shoving "the
white man's Christianity" upon Asians is no longer advisable. On the one hand, to ignore the religion and
culture of a people only serves to alienate them from the liberation struggle being waged on their behalf; how
can they participate if they do not understand the language in which the struggle is being articulated?
Theology in Asia has been taught by Western missionaries. He interpreted salvation as man finding his true
humanness so that it is no longer suppressed by social injustice, war, and poverty. In OT times the ark was
carried by ox cart. He leads by example: besides being fluent in several European and Asian languages, he has
mastered classical languages such as Hebrew, Greek, Latin, Sanskrit, and Pali. At the Sixth Asia Theological
Association Consultation in Seoul, Korea, , some eighty evangelical theologians discussed Asian theology and
jointly produced a twenty page Asian evangelical theologians' declaration, The Bible and Theology in Asia
Today. After his spiritual experiences with Hindu scholars he testified, "The more I learned of Hinduism, the
more surprised I grew that our theology does not offer anything essentially new to the Hindu. Given Asia's
religiousness, another analysis is required in order to understand the indispensable role of religion, both
"cosmic" and "metacosmic" -- that is, popular and organized -- religion for liberation. Growth of Christianity
in Asia has been spectacular in recent decades. Since the end of World War II, Asian theologians have been
seeking liberation from Western theologies in order to make the gospel more relevant to their own life
situations. For Pieris, liberation of the rich from their riches without detachment from which through voluntary
poverty it is impossible to enter the reign of God , of the poor from their enforced poverty which is enslaving
oppression , and of both from "greed" the worship of Mammon. Sign up for emails here. The first lesson I
learned from Pieris, one that is so obvious as not at first sight worthy of mention, is that theology is
inescapably context-dependent. Like first love, however, it was the reading of Pieris' first book An Asian
Liberation Theology that made a lasting and profound impact on my understanding and practice of theology.
The most controversial of these dealt with race relations in Sri Lanka between the minority Tamils and the
majority Sinhalese. Situational Theology Another type of Asian theology derives directly from a particular
situation. To ask people to regard their suffering as secondary, as some Marxists ask the victims of racism to
do, only serves to alienate them from the truth of the Marxist analysis. What is most significant is that from
this twofold characteristic he derives the double task for Asian Christianity, and by extension, Asian
theologians, which he terms the "double baptism," namely "the Calvary of Asian poverty" and "the Jordan of
Asian religion. However, it would be incorrect to suggest that Christ has been excluded, On the contrary, he
occupies a central place in Asian Christianity; the emerging theologies are simply reinterpreting Christology in
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relation to all of the living faiths of Asia. A bibliographical note: Of the many books by Pieris I have chosen
An Asian Theology of Liberation as one of the most influential books for my theological development. Agnes
Sr. The minjung theology is a Korean version of liberation theology and teaches that Jesus Christ is the
liberator of these oppressed people. Nevertheless, they are also very apprehensive of the danger of syncretism
and of minimizing fundamental scriptural teachings during the process of contextualization. No wonder that I
for one will ever remain a beginner or novice in the Pierisian school, and a deeply grateful one. After I came to
the United States as a refugee in , I left pastoral ministry to teach theology, frankly, not as a mystical quest for
eternal verities, but as a job to support my family.


